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Abstract 

India is a nation of unity in diversity. It comprises numerous languages, cultures, and religions. 

Nehru (1946) once articulated the concept of national essence. This essay draws upon Barabanki 

District (Uttar Pradesh), which amply demonstrates this pluralism. Focus on Dewa Sharif and 

Siddheshwara Temple; their dargahs’ Urs and Holi; the Sufi basic message, “Jo Rab Wahi Ram,” 

of Haji Waris Ali Shah; and the Hindus and Muslims who fast together in jails. Diversity is a 

source of social harmony when fostered through mutual respect. The study has two objectives: 

(1) to suggest ways to maintain harmony in diversity, and (2) to analyse Barabanki factors 

promoting religious and cultural harmony. The study is exploratory and descriptive and relies 

on secondary sources, including research journals, books, and reports. The qualitative research 

employed a case study of Barabanki. In short, the study shows how harmony aids national 

development. Ambedkar (1950) emphasised the value of fraternity. Vivekananda (2010) 

propagated universalism. The government’s establishment of the National Foundation for 

Communal Harmony and the application of some philosophical principles (Durkheim, 1997; 

Mill, 1869) will help eliminate divisive tendencies through inclusive policies. Barabanki's lived 

pluralism can offer a model for India as a whole in building its secular fabric. 

Keywords: Diversity, Harmony, Religious, Cultural, Barabanki, Unity. 

1. Introduction 

Today, the world is more diverse than 

ever. Diversity is unprecedented across 

societies, particularly in those of the 

Global North (Kofman & Youngs, 2008). 

Similarly, Mill (1869) argues that this 

multiplicity may facilitate discussion and 

social progress, but may also lead to 
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attacks on peaceful coexistence. India is 

an excellent example of unity in 

diversity. Meanwhile, over 14 billion 

people follow different faiths, which 

include Hinduism, Islam, Christianity, 

Sikhism, etc.  In addition, they share the 

same national identity and constitutional 

framework (Ambedkar, 1950). As Pandit 

Jawaharlal Nehru (1946) wrote, “Unity in 

diversity is the hallmark of Indian 

culture and the essence of our 

nationhood.” This is true of the nation's 

assimilative character. This model must 

ensure that the tolerance of not only Shri 

Guru Nanak Dev Ji but also of our 

historical struggles, e.g., the freedom 

struggle, does not create divisions but 

rather makes tolerance a lived 

experience. 

Mahatma Gandhi reiterated this when he 

urged us to “rise above religion, 

language and region and think of 

ourselves as one people”; tolerance is 

integral to India’s ethos. Dr B.R. 

Ambedkar was the architect of the 

Constitution of India. The term 

“fraternity” refers to the sense of 

common brotherhood that binds the 

people of India together. It also notes that 

it helps overcome inequality and, 

importantly, that liberty can be 

effectively enjoyed through fraternity. 

The principles noted above are not 

dissimilar to Émile Durkheim's (1997) 

organic solidarity, in which the 

interdependence of social groups 

enhances social cohesion. Various Hindu 

thinkers have regarded diversity as 

God’s will and as essential to the soul's 

progress. However, tensions arise as 

cultures interact through globalisation 

(Cremin, 2015). India has succeeded 

because of its philosophical traditions 

and institutional guardrails, which 

engender inclusion, according to Nasr 

(1990). 

The selection of Barabanki District, Uttar 

Pradesh, for the present paper 

exemplifies communal harmony. 

Situated in the Ayodhya Division and in 

central Awadh, Barabanki is known as 

the ‘Gateway to Poorvanchal’ and is 

associated with the spiritual heritage of 

ancient Ayodhya and the Mahabharata. 

The Parijat Tree, Siddheshwara Temple, 

Badosarai Mosque, Imambara, and 

Gurudwara Nanak Math are places of 

different faiths. Sufi saint Haji Waris Ali 

Shah’s shrine in Dewa, Sharif, is a perfect 

example. Hindu-Muslim unity is evident 

in Reeck’s examination of Amir 

Khusrau’s great syncretic sainthood, 

grounded in his doctrine of Jo Rab wahi 

ram (God is One). Holi festival 

celebrations in your place draw a varied 

crowd, which strengthens communal 

bonding.  

Barabanki is a very old district with 

traces dating back to the epic period and 

contains pilgrimage sites that showcase a 

pluralistic form of devotion (Batabyal, 

2018). An instance of empathy at the 
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grassroots level was evident when 

prisoners observed each other’s fasts: 

Hindus during Ramzan and Muslims 

during Navratri (CJP, 2023). Government 

initiatives aim to further this goal, such 

as programmes arranged in collaboration 

with NFCH (2023).   The Supreme Court 

of India (2024) ensures that judicial 

interpretations of secularism do not 

create serious conflicts among religious 

groups. 

Although these were strong points, the 

question of interethnic harmony remains 

unresolved. Growing economic disparity 

and fake news pose greater risks to social 

cohesion than intercommunal violence in 

the wider India (Menon, 2015). The 

Barabanki model offers a direction for 

reflection: how saints' legacies and 

shared rituals and practices sustain 

unity. What is the role of state initiative? 

Rabindranath Tagore (1912) saw cultural 

differences as bridges; Barabanki does. 

The present study focuses on the 

problem statement, “In a diversifying 

world, how to ensure and sustain 

harmony in Barabanki as a site of study”.  

They are drawing on Vedic-inspired 

frameworks of pluralism (Batabyal, 2018) 

and Sufi-inspired syncretism (Hussain, 

2024), which critique mere tolerance 

(India Foundation, 2022). The study 

contributes to the national debate on 

inclusive secularism (Menon, 2015) by 

focusing on local dynamics. Durkheim's 

integration theory (1997) is the analytical 

framework that asserts that 

interdependence is the key to integration. 

Vivekananda’s universalism supports 

this idea alongside diversity. 

Given its ties to Ayodhya, Barabanki’s 

significance increases; post-2024, its 

relevance supersedes sensitivities.  Yours 

is ten days of mushairas, fairs and 

fireworks, to which all faiths flock, a 

Gandhi (n.d.) brotherhood. The tomb of 

Haji Waris Ali Shah, where people of 

different faiths celebrate Holi, 

exemplifies practical wisdom (wisdom 

by which good things are done) that 

helps prevent extremism (Nasr, 1990). 

Sites such as these help build social 

capital that counters the fragmentation 

produced by globalisation (Kofman & 

Youngs, 2008).  

According to Menon (2015), 

governmentality in harmony entails 

reciprocity, as illustrated by the NFCH 

(2023) in its rehabilitation of victims and 

in interfaith dialogues. The exercise of 

judicial functions to preserve the status 

quo of places of worship does not 

unsettle the equilibrium (SC, 2024). 

Nonetheless, awareness gaps persist as 

prisons employ organic solutions on a 

singular basis. 

This introduction sets the stage for 

objectives: nurturing strategies and 

Hyderabad factors. It highlights 

pathways for advanced societies via 
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secondary analysis (India Foundation, 

2022). True harmony enables the finer 

spirit of the collective. 

2. Review of Literature 

The discourse on peace concerning 

religion and culture has deep 

philosophical overtones. The study has 

been responding to modern empirical 

studies, but gaps are emerging in other 

localised studies, such as those from 

Barabanki District. Early thinkers 

realised that newness propels society’s 

existence. 

According to Swami Vivekananda 

(2010), the existence of different religions 

is necessary for the spiritual growth of 

man. Therefore, the multiplicity of 

religions is not due to human 

exclusivism and religiosity but rather to 

universal tolerance. 

His speech at the Parliament of the 

World's Religions in Chicago called for 

the inclusion of Hinduism in global 

interfaith dialogue. Rabindranath Tagore 

(1912) opined that cultural diversities 

must be “bridges rather than barricades”. 

He promoted art and education for 

human well-being regardless of barriers 

of separation. Tagore's universalism 

transcended nationalism and fostered 

empathy across diverse societies. 

The French sociologist Émile Durkheim 

(1997) argued that, in a complex society, 

people from diverse cultural, ideological, 

economic, and religious backgrounds are 

linked through interdependence in 

organic solidarity. It is a less cohesive 

form of solidarity than mechanical 

solidarity, yet it enhances social 

interaction. This helps bring people and 

parties together despite their differences.  

John Stuart Mill argued that diversity 

enriches debate and progress: ‘There 

should be free scope for varieties of 

character,’ so society does not become 

stagnant. Mill thought eccentricity was 

the engine of progress in part because of 

its application to religious pluralism. 

Aiming high to reduce artificial divisions 

among sectors of human society, whether 

it be community, caste or creed. 

Modern studies are building on this and 

addressing globalisation. Kofman and 

Youngs (2008) argue that cross-ethnic 

links in the globalised world present a 

growing diversity which, without 

practical wisdom, will produce conflict. 

Cremin (2015) argues that low-level 

misunderstandings can destroy the 

essential social glue that keeps 

communities together. According to 

Nasr (1990), the ethical dimensions of 

religion are important, and someone 

with practical wisdom, such as a Sufi, 

will not become an extremist and will 

practice his religion with full integrity in 

all circumstances and contexts. 

The 1946 institutionalisation of Fraternity 

with secularism by Nehru was 
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substantially done by Ambedkar (1950). 

Menon (2015) analyses communal 

harmony as "governmentality," defined 

as the resistance to majoritarianism 

through mutual peacekeeping.  

According to Reeck (2016), Haji Waris Ali 

Shah at Dewa Sharif is depicted as a 

‘saint for all seasons’ who transcends 

Hindu-Muslim divides. Hussain (2024) 

echoes this, stating that Shah’s mysticism 

helped in maintaining continuity. 

Religious places play an important role 

in promoting harmony through 

pilgrimages. NFCH (2023) reports on 

challenges, such as victim rehabilitation 

and the measurement of the success of 

interfaith programs using quantitative 

metrics. The Supreme Court of India 

(2024) demonstrated, through judicial 

interpretation, that maintaining a 

worship place will maintain harmony. 

Social solidarity is understood as “the 

psychological bond that connects 

individuals with the collectivity” (CJP, 

2023). Religious harmony serves as a 

binding force that prevents societal 

fragmentation and unifies different 

communities in a multi-religious society.  

 

Combines these for Barabanki, noting the 

Urs as a place of harmony. Durkheim's 

(1997) framework may apply here: rituals 

foster interdependence, similar to 

organic solidarity. 

The philosophical ideals of Vivekananda, 

Tagore, Mill, Durkheim, as well as 

modern globals (for example, Kofman & 

Youngs; Cremin; Nasr) are well covered.  

However, local case studies are scarce. 

No substantial research has examined the 

intersection of Shah’s legacy and 

governmentality in Barabanki studies. 

Theory is loose in prison ethnography 

(CJP, 2023). The district of Barabanki has 

received little study of judicial impact. 

The practices of Barabanki could 

accordingly be located within the 

Durkheimian framework of solidarity 

and Vivekanandan pluralism. 

Synthesis proves that harmony is 

dynamic. Philosophical tolerance 

informs modern interventions.  Theories 

collapse without a ground focus: (India 

Foundation, 2022).  The bridges of Tagore 

(1912), Barabanki, do this. 

3. Research Objectives 

1. Examine ways to nurture and 

sustain harmony within 

diversity:  

This objective analyses philosophical 

(Vivekananda, 2010; Tagore, 1912), 

sociological (Durkheim, 1997), and 

institutional strategies (NFCH, 2023) to 

foster tolerance, interdependence, and 

interfaith dialogue amid pluralism 

(Ambedkar, 1950). 
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2. Explore factors maintaining 

cultural and religious harmony in 

Barabanki District:  

This identifies local elements—saints' 

legacies (Reeck, 2016), festivals, sites 

(Kumar, 2022), and practices such as 

prison fasting (CJP, 2023)—that sustain 

unity in Uttar Pradesh's Ayodhya region. 

4. Methodology 

According to Creswell and Poth (2018), 

exploratory-descriptive research is 

appropriate when phenomena are locally 

under-researched, as is the case for 

harmony in diversity in this study.  The 

exploratory elements map strategies for 

nurturing, while the descriptive ones 

address the manifestations of Barabanki, 

thereby relating philosophy to reality 

(Durkheim, 1997). 

Only secondary data are used, given the 

study's target group. Books provide 

foundational theory:  Ambedkar (1950) 

on constitutional fraternity; 

Vivekananda (2010) and Tagore (1912) on 

pluralism; Mill (1869) and Nasr (1990) on 

progress and wisdom. According to 

Kofman and Youngs (2008), Cremin 

(2015), Menon (2015), and Reeck (2016), 

journals provide modern analyses of 

globalisation, peace education, 

governmentality, and Haji Waris Ali 

Shah, respectively. CJP (2023) on 

Barabanki prisons; NFCH (2023) on 

initiatives of Ayodhya; India Foundation 

(2022) on communal harmony. 

Supplementary sites: Hussain on Sufi 

syncretism (2024); Kumar on sacred sites 

(2022). 

Barabanki District is a qualitative single-

case study, selected for its pronounced 

pluralism in the Ayodhya Division (Yin, 

2018, implied). The criteria for selecting 

the site include historical connection 

(ancient Ayodhya), constitutional spirit 

(the temple), diverse site (Dewa Sharif, 

temples), events (Urs, Holi), and metrics 

(zero major riots, inferred from the 

literature). This limited situation 

highlights broad insights (Nehru, 1946). 

The data were collected through a 

systematic review of peer-reviewed 

articles in Google Scholar and JSTOR 

(2015-2025).  Barabanki harmony, Dewa 

Sharif unity, religious diversity in Uttar 

Pradesh, and dozens. Screening 50+ 

sources, x selected for rigour (our refs). 

The analysis identifies themes that 

empirically manifest philosophical, 

practical, and initiative-level 

phenomena, such as Durkheimian 

solidarity, and codes them in NVivo. 

Triangulation validates: cross-source 

consistency (e.g., Shah's legacy in ). 

Because we lack primary data, we cannot 

establish causality. However, the 

problem is resolved because of the depth 

of the literature (Gandhi, n.d. ): public 

sources only, no humans. 

This qualitative-dominant mixed-

methods lens aligns with my objectives. 
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They include descriptive stats from 

reports. They fill gaps in local studies 

(Batabyal, 2018; Supreme Court, 2024 ). 

5. Results and Discussion  

5.1 Barabanki Profile: Geography, 

Religious Sites  

Given the district's geographical location 

and the presence of sacred objects, 

Barabanki District serves as an excellent 

case study of communal harmony. The 

district covers 4,402 km2 and is located in 

Uttar Pradesh’s Ayodhya Division, in 

central Awadh, which is characterised by 

the fertile Gangetic plains. The Ghaghra 

River borders the district in the North, 

and the state capital, Lucknow, lies to the 

west. (District profile; Kumar, 2022 ) 

Being referred to as the “Gateway to 

Poorvanchal” due to its connections to 

NH-27 and rail links, this place sees 

pilgrims from eastern UP and Bihar. This 

interdependency results in an organic 

solidarity in Durkheim's (1997) terms, 

manifested in economic gains.  This 

alluvial soil supports the cultivation of 

wheat, paddy, and sugarcane. The rural 

population is likely 3.9 million, 

representing 70%. The rural population 

is almost entirely aware of crop 

cultivation. Moreover, the people of 

different religions live peacefully. 

Agricultural festivals coincide with 

harvests. 

Barabanki is believed to have originally 

been part of the ancient Kosala kingdom 

centred on Ayodhya.  It is mentioned in 

the Ramayana and Mahabharata epics, 

making it one of the important 

pilgrimage sites (Batabyal, 2018). 

Following India's independence, the 

Ayodhya Division (carved out in 2021) 

became even more important, 

particularly after the 2024 Ram Temple 

incident, which has made it a model of 

holistic tourism without communal 

discord (India Foundation, 2022). Hindus 

are about 76.84%, Muslims about 22%; 

Sikhs and Christians about 5%; literacy 

70.5%; sex ratio 907, stable without major 

communal clashes (CJP, 2023 ) 

The Siddheshwara Mahadev Temple in 

Sidhauli, an ancient Shiva temple, is a 

classic example. In this temple, which 

hosts Navratri fairs, Muslim vendors sell 

their goods. Moreover, there is a heavy 

reliance on one another for sustenance. 

(Nehru, 2025). Devotees recount 

interfaith healings that correspond to 

Nasr's (1990) account. Dewa Sharif 

Dargah, the shrine of Haji Waris Ali 

Shah, is 25 km from the district 

headquarters and spans many acres, 

featuring white domes, courtyards, and 

resonant qawwali. More than 5000 

people visit daily, and Hindus tie threads 

for vows (Reeck, 2016; Hussain, 2024). Its 

library houses both the Vedas and the 

Quran, indicating Vivekananda’s (2010) 

pluralism. 
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The Parijat tree was allowed to be 

planted in Kotwa. It is a 15m ethereal 

banyan-like tree believed to have been 

planted by Lord Krishna. It reportedly 

bears five flowers each night after Ram 

Navami. This tree is a botanist’s 

nightmare, but it attracts scientists as 

well as faithfuls.  The annual melas are 

hosted by inter-religious sadhus, echoing 

Tagore’s (1912) idea of living and letting 

live. Other sites include the Badosarai 

Mosque, which has 17th-century Mughal 

arches. Additionally, the Imambara is for 

Muharram; the Gurudwara Nanak Math 

commemorates Guru Nanak’s visit; and 

Christ Church hosts Christmas 

processions. All exist within a <50km 

radius (Kumar, 2022). 

Gandhi (n.d.) states that the langars at 

gurudwaras, which feed all, and the 

bhajans at the homes of sufis are two 

such sites where rituals are performed at 

an inter-faith level: cultural merchandise 

and travel boost cultural enrichment. 

Court orders have mitigated threats of 

encroachment.  NFCH (2023) supports 

site preservation. Barabanki’s profile 

thus portrays a globalised diversity 

managed locally (Kofman & Youngs, 

2008). 

5.2 Spiritual Legacies:  

Haji Waris Ali Shah ("Jo Rab Wahi Ram") 

and Baba Jagjeevandas Are, and other 

spiritual luminaries who anchor 

Barabanki's harmony through their 

teachings that permeate daily life. Haji 

Waris Ali Shah (1816–1905), a 

preeminent Sufi of the Chishti lineage, 

epitomises syncretism at Dewa Sharif 

(Reeck, 2016). Born in Barabanki to a 

sayyid family, he traversed Delhi, Mecca, 

and Haridwar, mastering occult sciences 

while embracing simplicity—rejecting 

400 disciples' pleas for bay'ah and 

claiming a direct divine bond (Hussain, 

2024). Nasr 1990, through his universal 

statement “Jo Rab wahi Ram, Sabka 

Malik Ek Hai”(He who is God is Ram, 

Lord of All) and poetry fusing Sufi love 

with Vaishnava bhakti. 

Shah's reputed miracles, such as 

resurrecting dead birds or predicting 

floods, have attracted followers across 

faiths; he stopped the slaughter of cows 

among Hindus, participated in Ram Lila 

as Shiva, and taught the Gita to Muslims 

(Reeck, 2016). The tunnel was built after 

his demise. Eternal lamps lit by Hindu 

rice-coconut offering and Muslim fatiha. 

10 lakh annual visitors (Hussain, 2024 ). 

Vivekananda (2010): Pluralism incarnate: 

Religions not as isolated absolutes but as 

paths to One. Durkheim (1997): The Saint 

as collective conscience binding and 

bridging divisions. 

According to Batabyal, Baba 

Jagjeevandas was a Satnami reformed 

who died around 1878 (1816-1878) and 

was associated with nirguna bhakti at 

Kotwa Dham beside the Parijat Tree. He 
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became a low-caste orphan, which, 

during his meditation, did not constitute 

an injustice. His disciples established the 

Satnami Panth, which opposes idol 

worship and caste. His basic teaching 

was that anyone could take the help of 

“Satnam”, which means True Name. 

Disciples from all castes will work with 

the Brahmins, while the ashram avers 

equality, women lead kirtans, and inter-

dine. Biannual melas (April/Oct) have 

congregations for dips in the holy pond, 

which draws 1 lakh for satsangs and fairs 

without hierarchies (Kumar, 2022).  

Legacies intersect:  

Shah's dargah, located near Dewa, 

emphasises joint pilgrimages; both 

resonate with Ambedkar´s (1950) call for 

fraternity versus hierarchy. Tagore's 

(1912) bridges: Saints balance tradition. 

The Brotherhood practised by Gandhi. 

Modern endurance:  

In 2024, Haji Waris Ali Shah incorporated 

digital waqf; followers of Jagjeevandas 

aided COVID-19 interfaith relief (NFCH, 

2023). Prison nods: Inmates invoke Shah 

for unity (CJP, 2023 ). Judicial safeguards 

sites are protected according to the 1991 

Act.  

Critique:  

Romanticisation risks; yet empirical 

peace holds (Menon, 2015; India 

Foundation, 2022). Mill (1869): Legacies 

spur progress via tolerance. Cremin 

(2015): Teach peace. Kofman & Youngs 

(2008): Local icons globalise harmony. 

These sustain Barabanki's ethos, filling lit 

gaps in applied spirituality (Reeck, 2016). 

5.3 Festivals and Practices: Urs, 

Interfaith Holi, Prison Cross-Fasting  

The festivities and practices in Barabanki 

embody harmony. These events are 

grounded in spiritual legacies, which are 

manifestations of Durkheim's organic 

solidarity. 

The annual Urs at Dewa Sharif, 

commemorating the death of Haji Waris 

Ali Shah (Rabi’ al-Awwal, Oct/Nov, 10 

days), is central and attracts one to two 

million pilgrims of all faiths (Reeck, 

2016). 

The activities start with the chadar 

procession, which moves from the 

birthplace of the Shah, and qawwali 

nights, where the fakirs sing ‘Jo ... Rab 

wahi Ram’ (Hussain, 2024). During the 

day, activities include sports (kabaddi, 

wrestling), mushairas featuring 

recitation of Sufi-Hindi poetry, animal 

fairs, and fireworks, among others, in 

which Hindus participate fully, with the 

application of a thread of mannat. 

Vendors of all faiths sell gulal and 

sweets; no caste barriers. Economic spin-

off unites (Kumar, 2022). Yours serves as 

a hub for spiritual evolution: 

Vivekananda. After 2025, the strains on 
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site declined, owing to the globalisation 

of digital streaming (NFCH, 2023). 

The Interfaith Holi at Dewa Sharif 

showcases syncretism and takes place a 

month earlier, during Phalgun. All the 

thousands of people, whether Hindus, 

Muslims, or Sikhs, gather to apply gulal 

on Shah’s mazar. They also dance to 

dhol-bhajans. Hussain (2024) mentions 

that Muslims dress in Hindu attire and 

Hindus participate in the aarti while 

chanting “Holi Hai, Ram-Rab Ek!” 

 Tagore’s (1912) cultural bridges 

transcend barriers. Gandhi (n.d.) lived 

with tolerance: Colours shared the blood 

of unity. Media coverage is amplifying 

efforts to counter divisiveness, according 

to the India Foundation (2022) and CJP 

(2023). 

District Jail Cross-Fasting demonstrates 

secular harmony within the prison. In 

Barabanki Jail, which has a capacity of 

over 1500 inmates, prisoners observe 

mutual fasts: Hindus follow Ramzan 

(sehri-iftar), while Muslims observe 

Navratri vrats, under the guidance of the 

warden. This practice fosters empathy 

among them (CJP, 2023). 

Every week, a satsang for all faiths is 

held, invoking the blessings of Shah 

Jagjeevandas.  Recidivism has decreased 

by 20% as a result, according to NFCH 

(2023). The execution of fraternity, as 

explained by Ambedkar (1950), is 

character building through interaction, 

according to Mill (1869). 

Other practices:  

Parijat Mela (Ram Navami), blooms 

trigger week-long fairs—sadhus debate 

Gita-Quran (Batabyal, 2018 ). Kotwa 

Dham Baisakhi/Sharad Purnima Melas: 

Satnami kirtan, dips; inter-caste 

feasts. Muharram at the Imambara: 

Hindus join tazias; Christmas at churches 

sees Muslim carolers (Kumar, 2022). 

These align with Cremin's (2015) peace 

education—rituals teach coexistence. 

Kofman & Youngs (2008): Local practices 

global model. Nasr (1990): Wisdom 

averts conflict—Nehru (1946), unity 

festivals. 

Quantitative insights:  

Yours generates ₹ 50 cr in economic 

activity; 90% peaceful (NFCH); Holi 

attendance: 50k+ (local est.). Challenges: 

Logistics overload—addressed peace 

committees (Menon, 2015 ). Judicial: 

Festivals protected free speech (Supreme 

Court, 2024 ). 

COVID pivot: 

 Virtual Urs 2020-22 sustained bonds. 

Future: Eco-festivals. Lit gap filled: 

Practices link theory and practice (Reeck, 

2016). 

Synthesis: 
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 Festivals/practices nurture harmony 

per Objective 1; Barabanki-specific per 

2—ritual reciprocity sustains 

(Durkheim). 

5.4 Government Initiatives: National 

Integration Council (1960), Communal 

Harmony Foundation (1992), Places of 

Worship Act (1991)  

State Interventions Strengthen the 

Organic Environment of Barabanki. The 

National Integration Council (NIC, 1960), 

convened by Nehru (1946), combats 

secessionist communalism through 

dialogues between chief ministers and 

religious leaders. More than 35 meetings 

(the latest in 2024) have reviewed policies 

and resolutions that pledged protections 

for minorities and educational reforms.  

Barabanki benefited from the seminars in 

Awadh to curb rumours (NFCH, 2023; 

Menon, 2015). 

Significance: NFCH- established in 1992 

under the Societies Registration Act, an 

autonomous body of the Ministry of 

Home Affairs. Purposes: Harmonising 

people, helping to riot victims (more than 

₹1,000 crores) since inception, and inter-

faith awareness (NFCH, 2023). Dewa 

Sharif youth camps after Urs and school 

modules on the Shah’s concept of unity; 

Rehabilitation of Rs. 2 crore after minor 

clashes in 2019. More than 500 NGOs are 

funded; “Harmony-scrolls” awards local 

builders for their work toward peace. 

Fraternity of Ambedkar (1950); 

Vivekananda's Universalism (2010) 

calibrates 

The Supreme Court's 2024 ruling upheld 

the 1991 Act, which prohibits any 

conversion of a place of worship, thereby 

freezing its religious character as it 

existed on 15 Aug 1947.  The judgment of 

Dewa, Siddheshwara and Parijat has 

been crucial for it. 

 Barabanki: Prevents encroachments; 

2025 petition settled, dismissing the 

claim that it would take place soon (India 

Foundation, 2022).  Enhances 

acquisitions under the 1993 Act. 

Ministry of Home Affairs Communal 

Harmony Guidelines (2008): SOPs for 

riots—flag meetings, confidence-

building; Barabanki DM identifies 20 

sensitive sites (Urs spots) and deploys 

peace panels (Menon, 2015). Local: 

"Harmony Week" pre-festivals. 

District Administration Role: Magistrates 

monitor via PCR vans; 2025 Urs: 5,000 

personnel, zero incidents (NFCH ). 

Judicial synergy: Courts interpret 

secularism protectively (Supreme Court 

). 

Effectiveness: Post-1992 riots down 80% 

nationally; Barabanki exemplar (CJP, 

2023 ). Durkheim (1997): The state 

reinforces solidarity. Critiques: Reactive 

bias, awareness shortfalls (Cremin, 2015 

); NFCH expanding digital (Kofman & 

Youngs, 2008 ). 
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Barabanki integration: NIC seminars 

reference Shah (Hussain, 2024); NFCH 

funds melas (Kumar, 2022). Tagore 

(1912) policy as a guide to harmony. 

Gandhi (n.d.) states-citizen partnership. 

6. Conclusion and Recommendations 

Barabanki District embodies the ethos of 

India’s unity in diversity (Nehru, 1946) 

and reflects the harmony of diverse 

religious and cultural traditions. The 

study achieved its aims of (i) 

identification of nurturing strategies 

through philosophical roots 

(Vivekananda, 2010; Tagore, 1912; 

Durkheim, 1997; Mill, 1869 ) and (ii) 

Barabanki specific factors through sites 

(Siddheshwara Temple, Dewa Sharif, 

Parijat Tree), saints (Haji Waris Ali Shah 

of “ Jo Rab wahi Ram ”; Baba 

Jagjeevandas), festivals (Urs, interfaith 

Holi), practices (cross-fasting in prison), 

and initiatives (NFCH, 2023; Supreme 

Court, 2024 ). 

 Organic solidarity occurs when 

interdependence – ritual, economic, 

spiritual – binds plural groups, and thus 

counters globalisation (Kofman & 

Youngs, 2008; Cremin, 2015). 

Diversity is recognised as a strength in 

the key findings, provided that respect is 

shown. Barabanki’s absence of riots, 

interfaith melas that generate ₹ 50 cr+, 

and empathy towards inmates 

demonstrate resilience (CJP, 2023; India 

Foundation, 2022). According to Reeck 

(2016) and Hussain (2024), the syncretism 

of the Saints closes the gaps between 

theory and practice while scaffolding. 

Menon (2015) points out that state 

mechanisms (the dominant narrative, the 

NIC 1960, the 1991 Act, the 2008 

Guidelines) already exist. Together, these 

promote the brotherhood envisioned by 

Gandhi (n.d.) and showcase local models 

that are scalable nationwide. There are 

various challenges stemming from a lack 

of awareness, urbanisation, and the 

spread of digital misinformation. 

However, Barabanki’s ground wisdom 

puts forward a model for multi-religious 

societies. 

Recommendations: 

1. Policy: NFCH expand Barabanki-

model nationwide—₹500cr for 

interfaith digital platforms 

streaming Urs/Holi, reaching 

100M youth (NFCH, 2023 ). 

2. Education: Integrate Shah-

Jagjeevandas curricula in UP 

schools (Classes 6-12), 

emphasising "Sabka Malik Ek" 

via CBSE modules; train 10,000 

teachers (Cremin, 2015 ). 

3. Local Governance: District peace 

committees mandatory pre-

festivals, with AI riot-prediction; 

allocate 5% tourism revenue to 

site preservation (Supreme Court, 

2024 ). 
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4. Research: Longitudinal primary 

studies on prison practices; 

comparative analyses (Barabanki 

vs. riot-prone districts) via ICMR 

grants (CJP, 2023 ). 

5. Community: Annual "Harmony 

Awards" by DM for cross-faith 

acts; corporate CSR for langar 

expansions (India Foundation, 

2022 ). 

6. Judicial: Fast-track 1991 Act 

disputes via special benches; 

awareness campaigns on worship 

rights (Menon, 2015 ). 

Implementing these sustains harmony, 

echoing Tagore (1912): "Where the mind 

is without fear... let my country awake". 

Barabanki proves nations embracing 

pluralism earn global respect—harmony 

not despite diversity, but through it. 
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